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E general election results of November 19, 1933, mark 

the end of the first stage in the history of the second 
Spanish Republic, the transition from an extremist socialistic 
to a moderate conservative régime. The reaction against 
the rulers, the legislation, and the events of the “triste 
bienio,” as the period is now known in Spain, has been plain- 
ly marked, destroying completely many of the revolution- 
ary parties and reducing others to powerless minorities. The 
lie direct has been given to the former premier Azafia who 
once declared “Spain is no longer Catholic.” The extent of 
the Catholic revival has surprised even its own leaders, one 
of whom declared, of the large-number of Catholic deputies, 
‘ “We ourselves are, to a certain degree, children of the revo- 
lution.” A brief résumé of the course of events will help to 
show how hopeful the future is. 

The municipal elections of April, 1931, saw the fall of 
the monarchy mainly on the strength of the urban vote, the 
country districts remaining loyal. In reality there was by 
no means an anti-monarchical majority throughout the coun- 
try. However, the pusillanimity of the conservative ele- 
ments, unprepared and disorganized at the time, could not 
cope with the revolutionary element which the dictatorship 
had exiled and infuriated. The royal abdication followed al- 
most immediately. Europe’s most bloodless revolution was 
ended and a provisional Government assumed power, with 
two Catholics holding key positions, Alcala Zamora as 
President, and Miguel Maura as Minister of the Interior. 
Foreign opinion was favorable to the new régime and offi- 
cial recognition soon followed. However, in May (a date 
ever to be remembered by Spanish Catholics) , took place the 
satanic burning of Church property throughout the penin- 
sula, resulting in irreparable damage to artistic treasures. 
The true character of the revolution, and of the nominal 
Catholics who were in power, was thus revealed to all ob- 

101 





102 THE SPANISH REPUBLIC 





servers not blinded by anti-Catholic prejudice. A “cooked” 
general election—and only close students of Spanish politics 
with its strong tradition of “caciquismo” and corruption will 
realize what that means—returned a paltry handful of Cath- 
olic deputies, some forty-two, the remainder being made up 
of 136 Centre and 295 Left (including 114 Socialists). The 
“Cortes Constituyentes” began its task of setting up the 
framework of a “modern” State. Alcala Zamora was ap- 
pointed the first President at a princely salary, the highest 
in Europe, and a Republican-Socialist coalition took office. 

Recent Catholic apologists have published fully-docu- 
mented studies, proving to the hilt the charges of Masonic 
complicity in the revolution. No one who read the Encycli- 
cal “Dilectissima Nobis,” with its denunciation of those 
“sectas occultas” animated by the “odium adversus Domi- 
num et adversus Christum ejus,” can have been surprised at 
the nature of the Constitution and the complementary legis- 
lation, especially in view of the fact that nine members of 
the Cabinet were avowed Masons. This Constitution intro- 
duced lay education, Church disestablishment, divorce, so- 
cialization of property, dissolution of the Society of Jesus; 
in a word, all the pet theories of /aissez-faire liberalism as 
interpreted by the high priests of continental Freemasonry, 
the Grand Orient, whose aim is the overthrow of the Church. 
Early on, El Socialista, the organ of the Marxian party, 
headed a leader with the caption, “The Church must be de- 
stroyed.” Such undisguised hostility is based on a deep and 
implacable hatred of religion itself; not, as some observers 
would have us believe, on hatred of the Church’s so-called 
political and social power. Continental “Liberals,” like the 
Bourbons, learn nothing and forget nothing. 

From the first, every opportunity was seized to antago- 
nize the Church. Needless to say, she was not consulted in 
framing the religious regulations. Cardinal Segura, Primate 
of Spain, was exiled with Dr. Miugica, Bishop of Vitoria, on 
a trumped-up charge of conspiracy against the régime. The 
crowning insult was the appointment as ambassador to the 
Holy See of a notorious anti-clerical who, as was only to be 
expected, found himself refused the official “placet.”” From 
that day Spain remains unrepresented at Rome. 

The influence of religion having thus been, as far as 
possible, destroyed, social unrest, chiefly fomented by an- 
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archo-syndicalist elements, shook the country continually, 
the storm center being Andalucia, where the complex, 
bureaucratic ‘Agrarian Reform Bill,” destined to solve the 
latifundia problem by the simple expedient of wholesale con- 
fiscation, was proving a dismal failure. Its sole achievement 
to date has been the creation of a highly-expensive machine, 
established to expedite the parcelling-out of land to the revo- 
lutionary peasant classes, and to issue credits for the pur- 
chase of agricultural material. Despite the confiscation of 
estates to the value of £11,000,000 and measuring some 
1,750,000 acres, the peasants are still, like Micawber, wait- 
ing for something to turn up! The State is to provide the 
land, implements, seed and necessary stock, but the holdings 
(here comes the snag) do not become the property of the 
peasant who is still a tenant. The chaotic conditions preva- 
lent today in Spanish agriculture are due largely to the im- 
practicability and unwieldiness of this much-lauded scheme. 
The bill in itself has merits, and initiates an essential reform, 
but will have to undergo drastic changes before it can be 


. effective. 


In full accord with anti-clerical tradition, the first as- 
saults of the Masonic Government were directed against the 
Society of Jesus. As THE -MontH has already published 
(November, 1931) the historic protest of the five Spanish 
Provincials, addressed to the Cortes and pleading in vain 
for trial before condemnation, nothing more need be said of 
the outrageous injustice of their expulsion, except to recall 
that, as in the similar case of the French Congregations, 
their fabled wealth was found to have no counterpart in 
fact. It is the more to be regretted that Sir George Young, 
the writer of “The New Spain,” should have credulously 
asserted that the Society possessed one-third of the national 
wealth. A reviewer justly pointed out that if the accusa- 
tion were true the confiscation of that wealth would have 
meant a record surplus for the Republic’s budget, whereas, 
in point of fact, the deficit was enormous. 

As a step towards the total overthrow of religion, the 
Masons enacted the radical separation of Church and State, 
hoping that, as a result of their confiscations, to create a 
national Church, weakened, impoverished and subject to 
strict State control. The complementary measure, “Ley de 














104 THE SPANISH REPUBLIC 





Congregaciones” (Religious Orders Bill) by its veto on the 
teaching of the Orders, in direct contradiction with Article 
33 of the Constitution which states that every Spaniard is 
free to choose what profession he wills; aimed at de-Chris- 
tianizing the youth of the country so that Masonry might 
the more easily seize upon the soul of the child. President 
Azania stated at the time, “The campaign to unharness 
Spanish education from the rosary is now begun.” Well 
might the Pope denounce the Bill as a master-work of 
iniquity against God. 

The closing of the religious schools at the end of 1933 
would have left 715,000 pupils without instruction, for most 
of the hypothetical 10,000 schools created, on paper, by the 
then Minister for Education, Marcelino Domingo, still re- 
main to be created in reality. There is neither the money 
nor the personnel required to staff the new schools, and the 
moderate Government now in power will presumably re- 
scind that foolish and wicked bit of Masonic legislation. 
Whatever measures of real value were embodied in the new 
Constitution, especially those which professed to respect 
liberty of conscience and of association, were, as is well 
known, rendered nugatory by the infamous “Law for the 
Defence of the Republic” which turned the Government into 
a dictatorship far more absolute than that exercised by 
Primo de Rivera. Not only Catholics, but political oppo- 
nents of the men in power were subjected for two years or 
more to ruthless tyranny, under pretext of protecting the 
Constitution. Any attempt at resistance such as that organ- 
ized by General Sanjurjo in August, 1932, was met by fur- 
ther suppression—confiscations, deportations, imprisonment, 
suspension of newspapers, dismissals from office—all the 
familiar weapons of tyranny “in a funk” were employed. 
Nor did the Government hesitate to employ the methods of 
Herod. In all Spanish history there has been no bloodier 
episode than the horrible massacre at Casas Viejas, on Janu- 
ary 12, 1933, when, amongst others, twenty-two defenceless 
women and children were butchered by the police acting 
under orders from the Home Office “to show no mercy.” 
Even anti-clerical Republicans who had no scruple in pil- 
laging the Church turned against a Government which made 
light of such iniquity. 
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Catalonia at length, after a struggle lasting many cen- 
turies, secured a wide measure of autonomy, in the face of 
strong opposition from the central provinces and, whilst 
considering this one of the few just reforms, I must regret 
that the Catalan “Esquerra” by its extremisms and sepa- 
ratist tendencies, has done much to nullify any benefits that 
might have accrued to the peninsula, had a more concilia- 
tory policy been carried out. It is interesting to note that 
one of the first things to be discussed in the newly-elected 
Cortes is the autonomous statute of the Basque provinces, 
the next region to be decentralized. The attitude of the 
Catholic parties on this question is none too clearly de- 
fined, but it is likely that, though the statute may be modi- 
fied, it will go through. 

Enlightened as to the true character of the Masonic Gov- 
ernment and provoked by its constant abuse of power, the 
country gradually showed signs of recovery from the leth- 
argy of 1931. Municipal elections in 1932 saw an enor- 
mous increase in Catholic representation, Government can- 


_didates being everywhere defeated. In addition, the election 


for seats on the “Tribunal of Guarantees” (the official body 
for Constitutional reform) showed the swing of the pendu- 
lum more clearly. Growing discontent throughout the coun- 
try, fostered by chaotic industrial conditions, lack of public 
order, continual social strife, could no longer be ignored, and 
the Government, from which by now the more moderate 
Radical party had resigned, became apprehensive. Frantic 
attempts to postpone the consultation of the electorate were 
made without success, and eventually resignation was the 
only solution. A Republican coalition from which the So- 
cialists were excluded, took office for the purpose of guar- 
anteeing the impartiality of the forthcoming elections. So 
ended two and a half years of Republican-Socialist rule 
which brought Spain almost to the verge of civil war, inten- 
sified class differences, antagonized the entire Catholic popu- 
lation, and ruined Spanish commerce and agriculture under 
pretext of “modernizing” the country. At length the “Cortes 
Constituyentes” had finished its self-appointed task and it 
only remained for the electorate, now swollen by the 8,000,- 
000 Spanish women granted the franchise, to give its ver- 
dict. That verdict has been given and leaves no room for 
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doubt. Spain is weary of anti-social and anti-religious legis- 
lation; weary of persecution and repression; and rejects the 
Socialist panacea in favor of the Christian program of 
the Right parties, based on the Church’s social teaching as 
expressed in Papal Encyclicals. It rejects too the class war, 
social unrest, and civil strife, demanding from its rulers a 
sound policy of comprehension and justice instead of big- 
oted discrimination against the majority of the nation, 
namely the Catholics. A significant fact is the almost total 
extinction of several of the revolutionary parties, and 
the drop in Socialist representation from 114 to 59 seats. 
Marcelino Domingo, in turn Minister of Education and 
Agriculture, and as such responsible for the two most vital 
measures of “reform,” was not returned, despite Socialist 
support at the polls. 

It must be stressed that the question of the Constitu- 
tional régime was not a major electoral issue, and that the 
triumph of the Right in no way implies a monarchist restora- 
tion. Actually, “Accion Popular Agraria,” the largest party 
in the Cortes (115 deputies), under the able leadership of 
the young and energetic Gil Robles, a former university pro- 
fessor, and the present arbiter of Spanish politics, has, with 
a few dissensions, proclaimed its acceptance of the republi- 
can form of government, a declaration which has done much 
to clear the air. Full assumption of the reins of office is 
deemed inopportune at the present moment by the party 
executive, so the formation of a Radical Government under 
the leadership of the veteran Republican, Lerroux, has been 
facilitated, but naturally, it will have to rely on Right sup- 
port which has been promised, provided a minimum pro- 
gram to which the Catholics are pledged is carried out. 
Consequently the Radicals are likely to steer a middle 
course, avoiding the Scylla of extremism, and the Charybdis 
of what is labelled as reaction. The heterogeneous nature of 
the new Cortes, including as it does, Fascists, Monarchists, 
Socialists, Republicans, Catholics and Basque and Catalan 
nationalists, indicates a lively future for the Government. 

First among its tasks will be the presentation of a bud- 
get, which, by vigorous pruning of the excessive expenditure, 
will help to establish the country’s finances on a sound basis. 
Attention will have to be paid to the unemployment prob- 
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lem, a comparatively new phenomenon in Spain where the 
400,000 workless have sprung into being since the establish- 
ment of the Republic. In both these matters, as also in the 
maintenance of public order, so vital in an effervescent coun- 
try such as Spain, the support of Gil Robles is assured. Re- 
vision of previous legislation and the granting of a general 
amnesty to political prisoners are thorny problems which 
may lead to conflict. Constitutional revision is as yet out 
of the question, but speedy amendment of the harsher re- 
ligious laws is already taking place. Country clergy will 
this year receive two-thirds of their stipends, and the sub- 
stitution of lay for religious teaching has been indefinitely 
postponed. All the sectarian measures, while remaining on 
the statute book, will be interpreted with the widest pos- 
sible latitude. So for the time being Catholics have secured 
a breathing space for further consolidation, which is likely 
to be of considerable duration unless unforeseen circum- 
stances suddenly arise. 

Catholicism in Spain, heartened by its overwhelming re- 


‘ covery, has set to work reorganizing so that never again will 


it be lulled into a false sense of security as was the case 
in 1931. A lead was given by the new Primate, Dr. Isidro 
Goma, a resolute champion of Catholic Action, who has been 
loyally seconded by the hierarchy.t Sefior Angel Herrera 
(ex-director of El Debate), the present leader and organizer 
of Catholic Action, is more than anyone responsible for the 
Catholic revival. The formation of Catholic Unions, hold- 
ing of Social Weeks, establishment of new editorial ventures, 
and the organization of parochial groups, are all the result 
of his efforts; nor must the splendid work of the Catholic 
Press, ably led by Spain’s most popular daily, El Debate, 
which, by its propagation of Papal Encyclicals and religious 
works, serves much the same purpose as the Catholic Truth 
Society in this country, be forgotten. 

Thus it is clear that Catholicism does not mean to forget 
the lessons of the past. A destructive and revolutionary 
period has given way to one of counter-revolution, whose 
work it will be to sweep away much of the old, while build- 


1The Spanish hierarchy has already elaborated a comprehensive = 
far-sighted wisdom. 


of Catholic Action which lacks nothing in thoroughness and 
(See Documentation Catholique, December 16, 1933.) 
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ing in its place something of permanent value. De Maistre 
once wrote that the counter-revolution ought not to be a 
mere contrary revolution, but the contrary of the revolution. 
The times cry out for a constructive policy, founded on 
solid Christian principles of social justice, as condemnatory 
of the egoisms of the master as with the excesses of the 
servant, destined to secure the true redemption of the prole- 
tariat, not the Utopian one of the Socialist, but that redemp- 
tion proclaimed by the Supreme Pontiffs. Only then can 
Spain hope for an epoch of peace and prosperity which the 
people so desire. A good deal more of the Christian spirit 
in sociology, in civic affairs, and in politics, become impera- 
tive. There can be no turning back, for society has now 
reached a crisis in which it either evolves or perishes irre- 
vocably. The example of Russia, an essentially agricultural 
country with a deeply religious people before the revolution, 
is too patent. Catholics must observe the Church’s social 
precepts. 

Gil Roble’s recent declarations of policy are re-assuring. 
The negotiation of a Concordat with the Holy See stands 
in the forefront of his program and already rumors of the 
names of possible ambassadors to the Vatican are being 
mentioned. The repeal of divorce legislation is to be urged 
on, and the modification of the agrarian and social laws. 
However, the pressing necessity of agrarian reform is recog- 
nized, so that the bill will be amended but not destroyed. 
His party favors the economic separation of Church and 
State, as do many Spanish Catholics, but the signing of a 
Concordat would leave the parties to negotiate a modus 
vivendi for themselves. The official attitude of the Church 
is not too clear on this point. During the recent anarcho- 
syndicalist outbreak, the whole-hearted support given by 
the Catholic parties to the Government’s measures has 
helped to dispel the suspicion with which many regarded 
these newcomers to the Cortes. Now that the Government 
is firmly in the saddle, the prospects for a period of stability 
are enhanced. 

What of the Church herself? Above all she desires 
peace; and not, as her enemies repeatedly declare, domina- 
tion or favored treatment, but only that liberty for her 
spiritual work which is at present denied her. State neu- 











—— ae eel LeU CO ae wa Poe 


tS tw 
















GERMAN CATHOLIC IN THE NEW STATE 109 





trality in matters of religion should not imply a persecution 
of Catholicism. Again, forms of government are immaterial 
to her, for her religious teaching excludes no régime nor 
does it constitute a danger to the established State system. 
The Masonic legislation, she considers, was a serious attack 
on the traditional Faith of the nation and had to be op- 
posed by every legal means. If Republican authorities 
wished to construe.a condemnation of anti-religious legis- 
lation as an attack on the régime, they were free to do so, 
but quite unjustifiably in her opinion. No earthly power 
has the right to fetter her with unjust and oppressive legis- 
lation, for her commission is from the same source as that 
which gives authority to the State, God Himself. 


The German Catholic in the 
New State 


Jos—EpH Harpy KrRuMBACH 


Reprinted from Blackfriars (Oxford), December, 1933, 
with an editorial note. 


E notice of German Catholic Reviews in the last num- 

ber of BLACKFRIARS gave a clear survey of the problems 
which confront German Catholicism as a result of the Revo- 
lution and the establishment of the new National-Socialist 
State. It would, indeed, be quite wrong to suppose that 
the attitude of German Catholics to this new order was 
chiefly one of irritation at the Gleichschaltung’ of the Cath- 
olic Centre Party, or any such secondary outcome of the 
Revolution. The Catholic’s outlook obliges him to view 
things in their essentials and to confront them from the 
standpoint of what is fundamental in his religion. And it 
is a striking testimony to the true greatness of our religion 
that it should, by its emphasis on objective truth, awake in 
co-religionists in other countries such understanding and 
regard for the present situation. 


1The official term of the Revolution to denote the synchronization of the 
various units which compose the corporative State. 
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Each successive age tests anew the determination of the 
peoples, who live and labor in the stress of it, in their 
task of human self-realization. Each age shows how human 
weakness, human thought and human endeavor unite un- 
der divine Providence to shape the present. Man, although 
imprisoned in Time, has his own part to play for the attain- 
ment of his ideal which is timeless and eternal. Divine 
forces arouse determination and effort’ within him to give 
temporal expression to his spiritual ideas, and a people gives 
to its epoch a supra-temporal signficance when, in its 
progress towards the future, it recognizes the true founda- 
tions of all existence. Thus the spirit of an age is nothing 
less than the expression of the soul of a people, the point 
to which creative forces are focussed for the attainment of 
what is stable and permanent both from the divine and 
human standpoints. For us Catholics this means that a 
people reaches the apex of its civil and spiritual develop- 
ment when it has achieved the right equilibrium between 
State and Church, and so, in the last analysis, between the 
secular and religioius spheres. Future history will see 
therein how far the mind and will of a people have realized 
in their time their approximation to the Eternal and the 
Divine. 

The exactions of the World War brought a set-back to 
the German people which left them in that state of ex- 
haustion and lethargy which must follow upon any super- 
human effort. Those forces became dominant which every 
nation rightly regards as its deadly foe. The Catholic 
Centre Party had indeed, from its beginnings, fought against 
these forces which sought to introduce any kind of Marxist 
Socialism or “Godlessness” among the people. But the 
liberal-democratic system divided the people more and 
more; the countless opposing parties, each of which claimed 
exclusiveness, dissipated and sapped their strength. The 
Centre Party itself, firmly united thought it was on general 
principles, was not wholly uninfected. One political move- 
ment alone succeeded: in achieving the greatest unity pos- 
sible out of all these heterogeneous and individualistic ele- 
ments torn asunder by false teachers. It alone succeeded in 
fusing the common will of the people. And from this unity 
of will sprang the Revolution of March, 1933. 
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Revolution is revaluation. It is a reversal of values; but 
only in the appreciation of them and not in their intrinsic 
nature. The process of all events postulates growth, ripen- 
ing, reaping, but also presupposes ploughing and sowing, 
and we cannot emphasize one at the expense of another. 
All these things are necessary; so likewise are revolutions, 
whether conscious or unconscious, whether in individuals 
or in nations. A period is overthrown, and with it its 
values; then that which had hitherto been neglected comes 
to be esteemed. Yet it must never be forgotten that the 
field remains the same; that the plough does not destroy 
the ground; earth remains earth. A revolution is a reversal 
of values; but it fails in its mission if it negatives the eter- 
nally valid order of things. The idea of Gleichschaltung, 
which characterizes the Revolution and fashions the social 
organism externally, should leave the inner man untouched. 
Parties may be destroyed, their active members may be 
compelled to abandon party divisions, an external conform- 
ity may be established by physical force, but, if the thing 
is to live, a spirit must indwell which permeates and vita- 
lizes the whole and which imparts to it its organic growth. 
This spirit may be new—indeed, often must be new—but 
in its essentials it must have its origins in the past and in 
the abiding order of nature. 

Times of change call especially for thoughtfulness. 
Thoughtfulness suggests new orientations and indicates new 
path. Yet the newly found paths are really already old, for 
in the things of the spirit there is forever only one right way 
to the right destination. Thus the people of Germany and 
the men who now govern them take for granted, in spite 
of Revolution and Gleichschaltung, the abiding conditions 
of that people’s specific organism and evolution. Hence 
National-Socialism is in no sense whatsover a fixed dogmatic 
program which penetrates into the minute details of pri- 
vate life, nor yet into the public spheres of culture and 
morality. It is a movement which is based on the spiritual 
impulses and the moral values of the German people. It 
utilizes the primitive energies of our culture, which, in their 
turn, had their origins in the transcendental forces of the 
Christian and Catholic religion. 

The Catholic’s attitude to the new State in Germany is 
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to be determined by his attitude to States in general. For 
him the revolution stands for a needed reawakening of con- 
sciousness; a change, a new start from God. The new or- 
ganization of the State gave new possibilities for the ex- 
pression of his religion. Much of the old order has been 
taken away; but he sees that the consequent changes are 
in externals only. Any other change is, for him, unthink- 
able. To Catholics, the Revolution is neither “Catholic” 
nor “Protestant”—it is an everit in “time, and one which 
calls us to search our own conscience. Such searching of 
conscience is necessary, not only in things political—be- 
cause of the break-up of the political organizations of 
Catholicism which conditions had hitherto necessitated— 
but in every sphere of activity. The Catholic sees in re- 
ligion the relationship of man to God, and that must per- 
meate every expression of human life. For him there can 
be no cleavage between the religious and the secular, no 
disunity in his life in any form whatsoever. 

The self-examination of German Catholicism will be 
entirely inadequate if it be confined to public affairs, in 
the narrow sense of the word, and absorbed by questions 
of party-politics. That is, truly enough, one of the spheres 
which have to be dealt with. But what must ever be borne 
in mind is the whole of human life and endeavor, and how 
they can and should be permeated with Catholicity. It 
is thus that Professor Brauer* reasons and refers us to the 
Quadragesimo Anno. In that Encyclical the Holy Father, 
although not treating specifically of the situation in Ger- 
many which led to the Revolution, sketches with astonish- 
ing insight the social conditions which prevailed in Germany 
as elsewhere. Existing social and economic conditions, said 
the Encyclical, are in very great measure to blame for the 
terrible destruction of souls that goes on around us. 

So the all-important question becomes posed for Ger- 
man Catholicism: How can it be brought about that the 
dynamic forces of Catholicism be directed to influence the 
formation of the spirit and the shaping of the destiny of our 
country in such a way that what is specfically Catholic 
attains its due importance, in a concrete and effective man- 


2Prof. Theodor Brauer, a Catholic Professor in the University of Cologne 
and author of the recently published book, Der Katholik im neuen Reich. 
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ner, in the rich and variegated texture of our national life? 

But what is this “specifically Catholic” thing? How is it 
to operate? We Catholics know that it belongs to the essen- 
tial and primitive forces of true Deutschtum. And Catholi- 
cism is something living, it is vital religion, it is the Mys- 
tical Body of Christ Who continues His life as that won- 
derful Synthesis of all Being and all Value, that complexio 
oppositorum which is adjusted in eternal harmony to all 
the changes and chances of earthly existence and is yet 
truly mobile and dynamic: a complexio oppositorum more 
truly national than the most extravagant Nationalism, more 
social than the extremest Socialism; which will ever be per- 
fect, though its indivdual members remain for ever human 
and infected with all human faults and failings. 

Some, here and there, have sought to represent the Ger- 
man Revolution as something specifically Protestant be- 
cause, they suppose, the spirit of revolution is more proper 
to Protestantism; but that is quite untrue. Elsewhere it 
has been urged, by reason of the dissolution of the Catholic 
political organizations, that the inner unity of the Catholic 
people could likewise be dissolved. Forces do indeed exist 
which tend to divorce Religion and Life, and such divorce 
does make for “Godlessness.” - But our adversaries set up 
Religion and Fatherland in a relationship of mutual oppo- 
sition which is as sterile as it is false, and which springs 
from a misconception of the very nature and exigencies of 
a “People” viewed in its entirety. Others proclaim that the 
“reformed Catholicism” of the “Reformation” is alone of 
value to Germany and reject the changeless form of au- 
thentic Catholicism. Their only argument is that they will 
relentlessly oppose it! Intolerance towards .other religious 
communions from those whose distinctive religious creed is 
tolerance and private judgment! 

With Brauer I hold that the distinctive Catholic attitude 
consists in a sense for realities, in universal affirmation of 
all reality and all value, in a belief in the possibility of 
progress and in a keen awareness of passing events; from 
such universalism springs a fundamentally sound scale of 
values. To these may be added a reverence for the teach- 
ing of history and for tradition, for from these proceeds 
every evolutionary process. If we hold with Pascal that one 
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generation stands on the shoulders of all preceding genera- 
tions, tradition itself is found to be an essential and im- 
portant element in our general attitude. It intensifies moral 
energy and safeguards it from excesses. Social-consciousness 
and social-conduct, the longing for self-realization through 
charity, is the very essence of Catholicity. 

This “essential Catholicity” has its part to play in the 
reconstruction of Germany and the German people: in 
overcoming individualism and egoism; in proclaiming and 
exemplifying true social fellowship; in taking a lead in 
cultural developments. With Eibl* and Brauer I see in the 
idea of a “People” the threefold unity of natural factors 
(Blut und Boden—common race and country), cultural 
factors (Sprache «und Brauch—common language and 
customs), and. spiritual factors (Bildung und Schicksal— 
common spiritual formation and a common destiny). 

We see with increasing clearness how these factors, essen- 
tially Catholic and old, adapt themselves to Catholicism. 
It becomes clear that-the result of our self-examination is 
an affirmation of the State—which, indeed, is something nat- 
ural and instinctive to us, but which now becomes explicit 
and deliberate. But it also becomes clear that all extrinsic 
machinations against the grown organism are futile, sense- 
less and wrong. Yet, for Catholics, Gleichschaltung can and 
must mean no more than what is reasonably and willingly 
acceptable. 

We stand at a critical juncture in the history of our 
people. On the way hither Destiny loaded in our favor 
the dice for the election of government, such as it was. We 
know that many wounds are still gaping. We know that 
much honor is due to many of the dead institutions which 
had become dear to us. We know that many trials and 
obstacles await us on the path that lies before us—trials 
which may be more serious than any we Catholics have yet 
encountered. Such especially may prove to be the re- 
awakening of anti-Roman passions in the recent revival of 
the ancient German paganism which, under the mask of 


3Prof. Hans Eibl, an eminent philosopher and patrologist of the University 
of Vienna. For several years he has been engaged in a campaign for the union 
of Germany and Austria. He has exalted ideas of the mission of the “New 
Reich” which are set forth in his Vom Sinn der Gegenwart: ein Buch von 
deutscher Sendung, the publication of which coincided with the Revolution. 
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religion, is determined on the annihilation of Christianity 
and especially of the Church. (To that an entire article 
might well be devoted.) But we know, above all, that it is 
our duty so to use this time into which God has called us 
that something positive may emerge from it. We are con- 
vinced that we have the duty, by reason of our all-embrac- 
ing Catholicism, to support the political commonweal in 
all its forms. The Catholic stands no longer aloof in this 
new State, even though many may wish him to do so, for 
its basic ideas are the same as ours. We must unreservedly 
play our particular part for the revival and strengthening 
of our common good. 

We Catholics of Germany have deliberately set aside 
secondary side-issues in order that, in our own and in 
purely religious interests, the eternal values may be given 
their due importance. We have thrown ourselves heart and 
soul into the labor of our particular epoch and will co- 
operate disinterestedly whatever sufferings we may have to 
endure. We shall encounter sufferings in the shape of mis- 
representation, disappointments, in gratitude. treachery and 
the like; but none of these things must deter us from what 
we have acknowledged and accepted as our bounden duty. 


EDITORIAL POSTSCRIPT 


Blackfriars takes no sides in the internal politics of 
foreign countries, and the publication of Dr. Krumbach’s 
article must not be interpreted as a manifesto on our part 
in favor of Nazism. But all our readers will be indebted to 
this very busy leader of Catholic Action in Germany for 
favoring us with this “special and exlusive” contribution. 
Not only does he approach the most discussed question in 
Europe today from an unfamiliar and distinctively Catholic 
standpoint, but his treatment of the subject is, incidentally, 
an important statement of the distinctive Catholic outlook 
on affairs in general and their application in Catholic Action. 

All Christians, whatever their views on Nazism, will sym- 
pathize with Dr. Krumbach in his anxieties regarding the 
new “Nordic paganism.” This movement (“Wotanism” it 
has been called), led by Professors Bergmann and Wirth, 
which ostensibly aims at the resuscitation of the old German 
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gods, is in fact (as Dr. Krumbach himself has recently shown 
in his review, Zeit und Volk) nothing more exotic than a re- 
vival of liberal anti-clericalism, “free-thought,” ‘“No- 
Popery,” and Marxist “Godlessness.” So far from being 
the authentic religious expression of Nazism, it is, Dr. 
Krumbach holds, in fundamental opposition to the principles 
both of Religion and the Revolution. The doctrines of Berg- 
mann are as explicitly “Godless” as any that have emanated 
from Russia. But the movement gains in impetus and vigor- 
ously agitates for recognition as a “Third Denomination” 
alongside the Catholic and Lutheran communions, with a 
view, ultimately, to destroy them. The threatened schism 
within Lutheranism may bring it many converts from those 
Deutsche Christen whose Germanism is blind fanaticism and 
whose Christianity practically, non-existent. May the united 
efforts of Catholics and Evangelicals convince the Berlin 
authorities that, in the words of a Lutheran Bishop, “To 
raise the flag of National-Socialism over this ‘Nordic 
heathenism’ is unmitigated hypocrisy and deceit.” 

















Fascism and Religion 
HERBERT SHOVE 
Reprinted from Blackfriars (Oxford), January, 1934. 


NE of the greatest obstacles that confronts the Fascist 
Movement in Britain today is the opposition of the 
British public to its arch-enemy. Because Communism is a 
“totalitarian” doctrine and it is also the very essence of 
Fascism that “a Kingdom divided against itself cannot 
stand” the two are lumped together as both standing for a 
tyrannous “dictatorship” over the citizen by an all-power- 
ful State, extraneous to himself and assumed to be coercive 
of his will. Nothing could be more unjust to Fascism. 

The Fascist conception of the State is not of a thing ex- 
traneous to the citizen. To the Fascist the State is himself 
“with a plus.” As a man—if he is fit to have one—regards 
his family, or a soldier—if he be worthy of the name—his 
regiment, or a footballer—if he is fit to be in it—his team, 
so, in the Fascist conception, must the citizen—if he is 
worthy to be accounted as such—regard his country. Thus 
a man works for his family, which includes himself, a foot- 
baller plays for his team, which includes himself, a soldier 
fights for his regiment, which includes himself, and a citi- 
zen must work, play or fight for his country, which includes 
his family, his team, his regiment and himself. This is the 
corporate spirit which is Fascism, in contradistinction to the 
individualistic spirit of “liberalism,” which regards the as- 
sociation as to be valued and worked for by the individual 
only in so far as it serves his individual ends—the doctrine 
of “enlightened self-interest”—and its natural outcome in 
the “class war” of Communism. 

Now the family man or the soldier should be ready to 
die for his family or regiment and, in the smaller sphere, the 
footballer to “stand down” in the interests of his team. Even 
in this they are sacrificing themselves for their own good also 
—their own honor as well as that of their association. The 
corporate spirit extends beyond the material into the spirit- 
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ual sphere. The idea of Fascism could not even be con- 
ceived by a thoroughgoing materialist; if, indeed, any hu- 
man being can really be such. But it is not the duty of the 
family man or the soldier to be damned, or of the footballer 
to cheat for his family, his regiment or his side. This is 
to dishonor both himself and them and no material gain can 
outweight dishonor. The true Catholic and Fascist attitude 
towards such things as the German sterilization law is that— 
whether or no they could be justified on material grounds— 
they are spiritually harmful both to individuals and to the 
State and therefore are not Fascist. The same may be said 
of anything that tends to exalt the State above God. 

It is no part of the Fascist creed that every Fascist 
leader, or every Fascist Government, is either infallible or 
impeccable. In general they will reflect the mentality of 
their citizens. As an inefficient regiment or an unhappy fam- 
ily generallly connote a bad colonel or father, while the 
colonel of a well-disciplined regiment or the father of a 
happy family reflect its esprit de corps or mutual love. This 
is how the British Parliament is supposed to reflect the na- 
tion. If it does so it is obvious to Fascists that a change 
is needed in the spirit of the nation if anything is ever to 
be done to save it. 

But even with a changed Parliament we should not, 
under the present régime, have “Parliamentary Govern- 
ment.” A committee of six hundred cannot really govern. 
In fact, though the term has a conventional meaning, it 
does not really describe the British Government either in 
theory or in practice. In legal theory the King governs 
through his ministers as delegates of his authority. In con- 
stitutional theory his choice is limited because only those 
ministers can accept office who command the confidence of 
a majority in the House of Commons; which is legally only 
an advisory body with a power of veto on new legislation, 
but no control over the executive in action. In actual prac- 
tice there is a vast plebiscite, in which votes have by no 
means equal value, to decide which of the nominees of two 
or three party organizations, rich enough to run candidates, 
shall be forced on the King as Prime Minister, who will 
then have his work hampered at every turn by futile debate 
which never affects the final decision (arranged by negotia- 
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tion of the party whips) and which at least once in recent 
times has provoked an exasperated sufferer to exclaim 
“enough of this foolery” and another to become the butt of 
hypocritical attack by telling his tormentors they must 
“wait and see.” The result is weak government, discontinu- 
ity of policy and a public distrust of the sincerity and truth- 
fulness of politicians, who have to try to reconcile the ir- 
reconcilable in order to get the votes of people with con- 
flicting views. That is the case for Fascism in Britain. 

On the topical point of “sterilization” it seems to be for- 
gotten by some Catholics that there is already a British 
Commission sitting and that, if their report is favorable, 
there is nothing to prevent a Government bill legalizing it 
being forced through by the use of the party whip. If it be 
objected that we have now at least a chance of being heard 
against it, the reply is that we shall have a better one under 
Fascism. For the Fascist system has still a Parliament, 
specially designed to ensure that all interests shall be heard. 
Elected on an occupational and not a local franchise and 
containing also general, but not local, representatives, there 
is nothing—in the scheme of British Fascism—to prevent 
a religious body being openly represented as such, provided 
it has sufficient adherents to form a quota and sufficient 
cohesion to vote together. 

The corporate idea in itself forbids the notion of an 
autocrat, in the sense of a man empowered to govern ar- 
bitrarily by his individual will. Fascist “dictatorship” is 
the dictatorship of Fascism, and Fascism simply means that 
everybody, as a condition of enjoying the benefits of citizen- 
ship, is expected to do more than lip-service to the good 
old English virtue of public spirit. If there are religious 
bodies or parties—like the Italian Partito Populari—using 
religion as a cloak for sectional dominance or practices sub- 
versive of the public good, Fascism will suppress them. 
The Church could not possibly come under any such head. 
Unauthorized associations of Catholics might. But the Hier- 
archy in England has always very properly refused to med- 
dle in politics as such. On the other hand, if a Government 
calling itself Fascist introduces measures whereby Catholics 
are to be compelled to act against their consciences as prop- 
erly guided, not by their individual opinions but by the 
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Church’s explicit dictum, then we as Catholics shall know 
that it can only be because, in that matter at any rate, it has 
been false to Fascism. For the real interests of the State 
cannot conflict with the moral law. Fascism, let it be re- 
peated, is not a “policy” or a “program’’—though of course 
Fascists in any given time and country will have such, 
suited to the current local problems—but a philosophy of 
citizenship, and preéminently a Christian philosophy, nega- 
tiving the Pagan selfishness which, in the name of “indi- 
vidual liberty” or of “class consciousness’ is ruining the 
world today. 





